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these saints are genuine, and how many fictitious, wo 
have, of course, no means of determining. That some of 
these so-called saints never existed at all, can be proved 
from the testimony of I&oman Catlmlic writers ; we content 
ourselves, for the present, with the following extract from 
the eminent Romish ritnalisiVCassander — *' Thereis," saith 
he, "another error, not uncommon ; that neglecting, in a 
manner, the ancient anil known saints, the common people 
worship more ardently and diligently the new and 
unknown [is not this the very complaint that Lucian 
makes?], of whose holiness wc have but little assurance ; 
and some of whom are known to us only by revelation, 
insomuch that of several of them it is justly doubted, whe- 
ther ever there were any such persons in the world."* Those 
of our readers who remember the remarks which we 
ixdade in onr last number, on the history of St. Philoirena, 
wiJl readily perceive that the censures of the learned Cas- 
sander arc just as applicable in the nineteenth century as 
they were in the sixteenth. 

But even granting that any supposed saint was a real 
nun or woman, and not a fibulons myth, every earnest, 
honest-minded Roman Catholic, who is anxious that his 
prayers should not go astray, may naturally expect some 
answer to the further question — what assurance have we 
that this canonized mortal really is a saint? Is it not possible 
that very awkward mistakes may occasionally happen ? May 
not a Roman Catholic congregation address their prayers 
to a saint, as if he were in heaven, who, in reality, occu- 
pies a very different place in the world of spirits? 

It is obvious that this uncertainty, if it be not removed, 
must considerably impair the zeal of all rational worship- 
pers. We are sorry that we can promise onr Roman Ca- 
tholic readers'no help inthisdifficnlty. We once rend a story 
of a certain individual who was about to pray to St. Cuthbert, 
■when he suddenly bethought himself that, perhaps. St. 
Cuthbert was no true saint. This doubt sorely perplexed 
•his mind for awhile; and, at length, lie settled the matter by 
tjHrering np his prayer hypothctically — '• O Saint Cuthbert, 
rfYAou be a stint, prayfoi me" (si sanctussis,oraprome). 
TFerraris, indeed, tells us that many choice doctors hold that it 
Aran artielcof faith that a Pope cannot err in the canonisation 
Vf saints: f But it is obvious, from the way in which he 
Slakes this statement, that many other choice doctors 
think differently ; and thus it is quite clear that, in this so- 
called infallible Church, there is no certainty t;> be had in 
■ matter of such daily practical importance. 

When Cardinal Bellarminc was once asked how it hap- 
pened that there were so few cardinals in the catalogue of 
■wrote (sami), he wittily replied, "perehe vogliono 
esser santissimi" — i.e., " because they wish to bo- most 
Hufyt'J The elegance of the repartee can only be ap- 
preciated by an Italian scholar; but the meaning is, thai 
wjedesire of being Popes (that is, of bearing the title of Most 
■olyiPnther) prevents the cardinals (out of whom alone 
llle- Popes can be elected) from aiming at true holiness. 
"Hit! remark- of Belrarmine contained a severe satire upon 
the low intrigues and disgraceful cabals which the cardinals 
employed in order to be made Popes. But Bcllarm'mc's 
ancle, Pope MnrceHus II., went a good deal further than 
t!ris; for he is said to have remarked one day, as lie sat at 
table, " I do not see how those who sit in St. Peter's chair, 
r»ilbe saved. "§ Matters, it is to be hoped, have mondedsince 
■0K time of Pope Marccltus II. : but it does not seem very 
likely, to say the least of it, that these men who, according to 
tHe-opinion of one of their own members-, arc almost past the 
Jropc of salvation, can possess a very critical power of dis- 
criminating the merits or demerits of a candidate for the 
honours of canonization. 

Tlic danger we arc considering is by no means'nn imagi- 
nary one. We have the authority of Belkirmine himself 
tftat very unpleasant accidents have sometimes occurred 
in this very matter of saint-worship. He tells us, on the 
testimony of Suipicius, of the following remarkable oc- 
currence which happened to St. Martin: — This latier in- 
dividual had long entertained strong doubts of the pro- 
■pricty of the devotions offered by the people in his 
neighbourhood to a supposed saint. One day, when St. 
■"■nrtin was at his prayers, the ghost of this personage 
TOJcarcd to him, and frankly confessed "that he wasa 
attorned spirit ; that when alive, he had been a robber, and 
rtnar he had suffered death for his crimes by the hand of t lie 
•public executioner. "|| Nor was this a solitary instance ; 
for Bcllannine goes on to tell us that a similar occurrence, 
*Bppene*l' in the time of Pope Alexander III. We bv no 
means pledge ourselves to the truth of these stories ;" but 
■wc should like to know can the Church of Rome give any 
j»roof, beyond hcrown bare word, that all the fifty thousand 
mints, now on her catalogue, arc really in heaven? 

But, lastly, supposing' that Saint Andrew Bobola, and 

..'*? ** el Jlic eTTrtr 1,aud hifrsquene, qfrod vetertbu* et eftmpt-rti* 
■esketia |>ror-cmoaum aenleotis, novo* et' ineo«Ditus-vulgu»homliiuni 
unJentiua el impensius colut, <U quorum, wactiute obscurius constat, 
et nonnulli per rcvelHtiouca t ui'ium inhotuernnt, afrjue adto de qui- 

busdam an unquam In rerum natura fuerint, meriio dnbitatur cas- 

mwler, Cnmalt, p. 871. Parts, 1018. 

f "HmrplurtinlclnMid Doturesteacnt qoad aitde Ode, quod Papa 
•On poasit en-are non solum in canonizailone, sect etlam in beatiflca* 
tt»ne."_ Ferraris nt snpra, J IS. 

r Vtctc Bayte's Dtcrtonary, vol. iii., p. m. London, 1TSS. 
A '- Non «<ieo quomodo qui locom hone althnmam tenant ealrori 
fMaunt — Onophrida, IK Msrwtlo II., apad AnaUlan, HehwgB Cri- 
t»«*»de Lileratnre, torn, L, p. 319. Bayte ut smpra. 

•Orante Martlno, apparult awroeejua qui ibi ceMrakatur, eteoafena 
ajec, m anlmam daraoatam obm- latroaiacnijaadam, ani pro-aoia seeleri- 
•*«*»»t aappHoii poasMlMnt."— Betairtn, de Sajwt S«*«lt. lib. 
I. c, vli., torn, ii., p. 28*, «ok J», 1614^ ^^ ^^ 



his brethren, arc actually whero the Church of Rome says 
they arc, the most important, question of all arises, can 
they really hear the prayers, that are offered up to them f 
If they do not, then the prayers migjht just as well ho 
addressed to Jupiter, or Hercules, or any other- of the* 
fabulous gods of antiquity. The Church, of Roane, indeed, 
soys, that the saints hear the prayers of mankind, and the 
Council of Trent, as usual, pronounces a sweeping curse on 
all who presume to assert the contrary : but the point is, can 
the Church of Homo pram whntshc says? Can she adduce 
any Scripture command or authority for her doctrine ? Alas ! 
nothing of the kind. How, then, do Romish divines get 
over this difficulty? By a very ingenious theory, which 
would bo amusing, if the subject were not of such awful 
and momentous importance. Their theory is this. Some 
devout Roman Catholic, Paddy Murphy for instance, 
addresses a prayer to Saint Lawrence OToolc for some 
blessing that ho wants. Saint Lawrence cannot hear a 
word of the prayer : but, in some time alter (how long, 
the Romish doctors do not state;, God informs the saint, 
that Paddy Murphy has been praying to him ; and toils 
him, at the same time, the-substancc of the prayer. And 
thereupon Saint Lawrence intercedes with God on behalf 
of Paddy Murphy. Such is, without any exaggeration, 
the theory of Bishop Mdncr, and other eminent Roman 
Catholic writers upon this question.* We do not presume 
to set bounds to the omnipotence of God ; but, at the same 
time, we can have no reason for believing that God will 
exert his power, unless He box told us that he will do so ; 
much less ought we to make a bore possibility the ground- 
work of our prayers. 

That sinful man cannot draw near to a pure and holy 
God, without the intervention of a mediator, is a doctrine 
in which Protestants and Roman Offtholics, the Church of 
England and the Church of Rome, are fully and cordially 
agreed. Hut when the question arises, who this mediator 
is, then our differences begin. The Church of England 
takes her stand on the inspired authority of St. Paul, 
" There is one God, and one Mediator of God and man 
— the man Christ Jesus." — 1 Tim. ii. a. The Church of 
Rome, without any authority from Scripture, has intcr|>oscd 
angels, saints, and the Virgin Mary, between man and 
God. Now, if a man had to Cross a broad and rapid river, 
we ask our readers, would it be wiser for him to make use 
of one solid stone bridge, which has stood fur hundreds of 
years, or to trust himself to the frail and insecure support 
of tliousantls of reeds and rushes ? 

Is there any blessing which a Roman Catholic hopes to 
receive from saintly intercession, which the Lord Jesus 
Christ-has not promised to give to those who come to Him i 
Has he not said in the Gospel, " Whatsoever ye shall ask 
the Father in my name, that will I do?"— John xiv. 13. 
Do wo distrust the love and eompassion of the Lord Jesus? 
But arc w« not bone of his bune, and flesh of.his flesh ?— 
Ephes. v. 30. Hits not St. Paul assured us, as if for the 
very purpose of removing all such doubts, " IVo have not 
on High Priest, who cannot have compassion on onr infir- 
mities, but one templed in all things like ns we arc, without 
sin. Let us go,, therefore, with confidence to- the throne of 
grace."— Heb. iv. 15. 

If we dare not say, in the face of such plain testimonies 
of Scripture, that any saint in heaven can prevail when 
Christ alone cannot; if we would be ashamed to own that 
we think any one can love us more dearly than He who 
gave himself for us, and redeemed us with His own most 
precious blood ; we ask again, what profit is it, that 
leaving this fountain of living water, we should run to the 
broken cisterns of the merits and intercession of our fcllow- 
ereatures, which can hold no water? 

We invite our Roman Catholic readers seriously to ask 
themselves, what notions they have of God, or what is their 
idea of prayer? Must they not acknowledge, if they think 
on the subject at all, that prayer is a solemn outpouring, of 
the heart to a superior being, from whose hand we expect 
the highest blessings; and whatever being is so addressed 
in prayer by any man, is, practically speaking, that man's 
god. It is useless to invent refined distinctions on this 
question. If a man had a hundred henrts, indeed, he 
might, perhaps, bestow one upon God, another on the Vir- 
gin Mary, and so on ; but this is not the case. Each man 
has but one heart, the whole of which God claims for him- 
self. " My son, give me thine heart," is thosoicmn demand 
of Holy Scripture— Prov. xxiii. 26. The best and highest 
affections of man's nature arc all too poor for our heavenly 
Father ; but whoever bestows a portion of his religious 
worship upon any created being whatever, be it saint or 
angel, or. the Blessed Virgin, robs God of that honour 
which is- due to him alone. "Offer to God the sacrifice 
of praise, and pay thy vows to the most high, and call 
upon- »e in the day of trouble, I will deliver thee and 
thou shalt glorify me."— Ps. xlix. 14, 15. In the face 
of such a solemn command as this, it is at our own deep 
ami awful peril, if we venture to address our prayers to 
any created .being whatever. 

Our remarks on this deeply-interesting subject have 
already, we fear, run on to an undue length ; bnt as we 
are anxious to show that the views we have stated are 
no novelties, but that they were held by the Church from 
the ewlwstv times, we beg to refer our readers to a distinct 
article, in our present number, on the Invocation of Saints. 

-• «oA it aUt ttrrmal to the saints the prajrera of Chrtetlaaa who 
•ddroai them here on ear*."— End of Ooatroverar, P- *"• Ifladon, 
tor.** 



DECRETAL EPISTLES:— No. V. 

SHOWING MOW GEN II INK DOCUMENTS HAVE BEEN COOKED 
AND ALTERED!. 

In our late numbers, we have shown what multitudes of 
forged epistles have been imposed upon the world, under 
the names of ancient Popes, and vouched for as true by 
Po)>es in after ages. We showed also the ruling object of 
all those forgeries — to establish the antiquity of the supre- 
macy of Rome. 

We propose, now, to show, very briefly, another and a 
more dangerous kind of deception which has been prac- 
tised on the world, from the same source, and for the 
same purpose — viz., the manner in which genuine docu- 
ments of antiquity have been altered and " cooked," to 
serve the purposes of the forgers. 

Every one who knows the history of railway account*, 
in the present days, knows what " cooking" means. It 
consists in putting into genuine documents and accounts 
various items which arc false; and putting them in in such 
a way that the generality of men cannot distinguish which 
are false and which true; so that, seeingthegrcatcrpart true, 
they are gulled into believing that the whole is true ; by 
which wicked practices multitudes of persons have been 
ruined. This is the way that the genuine documents of 
antiquity have been dealt with hy the Church of Rome for 
her own purposes. We call this more dangerous than 
forging whole documents, and whole bundles of docu- 
ments ; for this reason : — Few men are capable of 
forcing a whole document, from end to end, so that 
it shall escape detection. Something always creeps in 
which enables an acute examiner- to detect" the forgery. 
But it is very much easier, in copying out an ancient docu- 
ment, to put in some title, or sentence, or phr.tse, which 
serves a forger's purpose as well, and yet gives no such 
handle for detection of the fraud. 

Every one knows that the oldest copies wo now have in 
the world of ancient writings, are generally but copies 
made in the ninth century (that fruitful ago of forgery) of 
the original writings themselves. Many of these copies 
were made in the Popj's own library, or in those monaste- 
ries and churches in which the art of forgery was then so 
extensively cultivated. 

Of course those who forged whole documents, would not 
scruple to alter true and genuine documents (when they 
were copying them) to serve the same purpose of forgery. 
There are now in the world very few documents written 
before the ninth century, excepting ancient copies of 
the Scriptures ; of most other writings wc have only copies 
made in that great age of forgery. 

All scholars who have studied these documents know 
that the copies we now have are full of alterations and 
passages put into them by dishonest copiers, which i* Is 
now most difficult and often impossible tt» detect. 

Our bttslness is to show some instances of this; .md to 
show the purpose for which it was done ; and to put men 
on their guard against supposing that everything tlnsy 
meet with in a copy, made in the ninth century, of ait 
ancient writing, must needs be true and genuine. 

Here is our first instance : — In the fourth general coun- 
cil — the Council of Chalecdon — held in the year 451, a 
famous case was tried and decided. An Archbishop of 
Alexandria, named Dioseorus, one of the chief patriarchs 
of the Church at that time, was accused of heresy, and was 
condemned and deprived of his archbishopric; Pope Leo 
I. being one of his accusers. 

Among the epistles of Pope Leo I., wc find a letter, 
professing to have been written by Pope Leo to the b'shop9 
of France, after this trial took place; to which epistle is 
subjoined a copy of the sentence on Dioseorus,* sent to 
those bishops by that Pope for their information. This 
tetter and sentence is given by Pithseus, from a copy which 
he. got in the Abbey of Corbcy, in France, a place rather 
noted for tho manufactory of forgeries fur advancing the 
interests of the Church of Rome.f 

Now, it happens that we have also a copy of tffis same 
sentence in the acts of the Council of Chalecdon itself; and 
it is very interesting to compare that sentence, which we 
find in the acts of the council, with that copy whieh Pope 
Leo I. is 3aid to have sent to the bishops of France. 
There are important differences between them. 
In the sentence as it stands in the acts of the council, 
Dioseorus is described as avBtvrnaag, or, as it is translated 
in Labbe and Cossart, " praesamens sibi primatum ;" — that 
is, claiming primacy to himself; which words are omitted 
in Pope Leo's copy of the sentence. 

Again, in this sentence against Dioseorus, as it stands 
in the acts of the council, we find this laid to the charge of 
Dioseorus, that " he also ventured to pronounce an ex- 
communication against the most holy and most blessed 
Loo, Archbishop of great Rome." J 

Now, in the copy of the sentence which Pope Leo I. is 
said to have sent to the bishops of France, there is not 
one word of all this ; nothing there to show that Dios- 
eorus, of Alexandria, claimed primacy for himself ; nothing 

» Lxbtae and Con., vol. ill., p. 1,418, ep* Si. 
t Labbe and Cosa., vol. iv., p. in. 

X treX/uin it ttu axomuiraaun' firs-ropevenu K«r«t 
row uyuuraroii tai ooiuraroi Ap%ttxuiK»mi r»jc 
fityaXnf Fvfiqc Aewroc,. 

Pra? eumpsit eoim eteicoiamanicaKoaem dictare adrersna aaneuuv 
aiinum et beatisaimmn arcoiepiaeopum maatw Bomai Leonttn ■ -LabSt 
sad Cosa., voL iv., p. 435. 
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there to show that Dioscorus pronounced a sentence of ex 
communication against Pope Leo. 

We will show farther on, that the copy, in the acts of 
the councils, is the true and genuine one. We ask now, 
what was the motive for omitting in the copy, which Pope 
Leo is said to have sent to France, all mention of these 
tilings? 

The reason is plain. The Pope of Rome now claims 
the primacy over the whole Church ; and it is awkward to 
let it appear that, in claiming this primacy, the Pope of 
Rome is only doing what the worst and most vicious of the 
archbishops of the other patriarchal sees did also. So the 
well-skilled forger, who made the ropy, struck that out, 
because it looked ill. Again, the Pope now- claims power 
to excommunicate all other bishops nnd archbishops, 
but no archbishop is to have power to excommunicate the 
Pope ; but in this sentence it does appear that Dios- 
corns , of Alexandria, did excommunicate the Pope. In 
fact, this was a common thing in the ancient Church ; if 
two worldly-minded and ill-tempered bishops quarrelled, 
they excommunicated each other ; and it made no manner 
of difference in this proceeding, if one of them was Bishop 
of Rome. But in after ages it was thought a very ugly 
thing, to let it he seen, that in ancient times other bishops 
did take as much liberty in excommunicating the Pope, as 
the Pope took in excommunicating them ; and it was a 
very ugly thing, if the Po|>e's claim to supremacy be 
true. So, of course, the fact that Dioscorus excommu- 
nicated the Pope was to be cut out of the sentence passed 
on him ; so the forger who made the copy cut it out 
accordingly. 

But if yon cut something ont of a sentence, it is only 
fair to put something else in, to make up the difference. 
The forger felt this, and he acted accordingly ; for in that 
"cooked'' copy we find things thai, are not in the original 
sentence, in the acts of the council. In the copy of Pope 
Leo wc find tho Pope declared to be " the head of the 
Universal Church," and the l, door keeper of the kingdom 
of heaven ;"* of which things there is not one word in the 
genuine copy of the sentence in the acts of the council. 

But, now, our readers may ask ns, how do we know 
which copy of this sentence on Dioscorus, of Alexandria, 
is the true and genuine one ? How do wc know that the 
copy, which Pope Leo I. sent to France, is not really the 
true one ? 

We are prepared to answer this question. Pope Nicolas 
I., who lived in the ninth century, in his 8th epistle (which 
we have so often quoted before') quotes that sentence passed 
on Dioscorus ; and he quotes from it tho very words which 
are not in the copy sent by Pope Leo I. to France. " He 
pronounced an excommunication against the holy Pope 
Leo."t And Popo Adrian, who succeeded Nicolas in that 
ninth century, in his letter to Ignatius, Patriarch of Con- 
ftantinople, quotes the same thing from that sentence in 
the very same wools in which it is now found in the Latin 
translation of the sentence, as it stands in the acts of the 
council. "He also presumed to pronounce an excom- 
munication against the most holy and blessed Leo, Arch- 
bishop of great Rome."J 

So it is past all question that tho sentence as it stands, 
in the acts of the council, with the mention of this ex- 
communication in it, is the true and genuine sentence 
passed on Dioscorus, who, it is clear, did excommunicate 
Pope Leo, and, therefore, the copy of this sentence, which 
Pope Leo I. is said to have sent the bishops of France, 
is a false copy, altered by some forger. It is falsified in 
leaving out the mention of this excommunication, and it is 
falsified also in bringing in the Pope as tho head of the 
Universal Church, and the doorkeeper of the kingdom of 
heaven. 

Who falsified and " cooked" that copy ? Was it Pope 
Leo I. in the fifth century ? We do not think it was. It is 
true, the Popes took to forging very early. Pope Zozimus, 
and Pope Boniface, and Pope Celestinc, in tho begin- 
ning of the fifth century, were all concerned in a forgery 
plot. But many of the early Popes were free from such 
wicked practices ; and none, perhaps, was less likely to 
be guilty of such a thing than Pope Leo I. It is clear 
that the copy of tho sentence which Pope Nicolas and Pope 
Adrian had at Rome, in the ninth century, was tho true 
one, having all about the excommunication in it ; and, 
therefore, it is plain that Pope Leo had not cut the ex- 
communication out of the copy belonging to the popes at 
Rome. What then are we to think of that copy which 

\P* Le ° *' ' S sa ' 1 ' to naTe scnt to tne ui:ino P s ot France, 
which has not the excommunication in it? Why, simply this, 
that since the ninth century, some one has made free with 
the epistles of Pope Leo, and " cooked" them. Some one 
who copied out Pope Leo's epistles since, the ninth century, 

S? CU ' 0U ' a " a ' >out tue excommunication, and put in all 
about the Pope being headof the Universal Church. This is 
a great fact to know, for it is one which throws light on 
a great many other facts of the same kind. When we read 
other epistles of Pope Leo, and find in them other men- 
tions ot the Pope being the head of the Church, we are 
to remember that we have not the actual letters which 

»w^ Um ?^ Beatissimus pipa caput universalis Ecelmia Leo. . . 
""i™"" re K r " Jxnitor nunenpatur.— Labbe and Cost., ml. ii'., p. 1,419. 
•„h ."""""""""lionem in sanctum Lvonem papain dicUTit.— Labbe 
ana <-os».,vol. vnt., p. 308, 

itoim,™"^?'' I"^ m w ™in>municationem dlctare adveisns sanc- 
voT™"™]! Tieii iMimnra magna- Rom* Leonem.-Labie and Cos!., 



Pope Leo wrote ; we have only copies which some one else 
made of those letters, 400 or 500 years after Pope Leo was 
dead ; and we have proof above, that the person who 
made those copies had a trick of sticking into Pope Leo's 
letters, that the Pope was head of the Church, when Pope 
Leo himself, had written no such thing ; and, therefore, 
whenever we find any such thing in Pope Leo's letters as 
we now have them, it is but a piece of ordinary prudence 
to suspect that it was the forger who put that in, and not 
Pope Leo. And this is what every one should keep in 
mind who reads the writings of the early Popes, as we now 
have them. All these writings have come to us through 
the hands of unscrupulous forgers ; allelic oldest copies 
that we have of those writings, were mWe in ages when 
forgery was thought to be' good service to God ; and we 
must read and examine them with due caution accordingly. 

Now for another letter of the same Pope Leo (19th 
Labbe and Coss. vol. iv., p. 38.), written to the Emperor 
Theodosius. We have two copies of this letter also, the 
second being at page 43. By a happy mistake, these two 
copies were formerly mistaken for two different letters ; 
and, therefore, both have been preserved, so that we can 
compare them. But they are clearly two different copies 
of the same letter, as Labbe and Cossart admit ;* and the 
latter, they say, does not agree with itself, so we take it to 
be the cooked one : the first and genuine one begins thus: — 
" From the letters of your excellency, which long since 
you sent to the See of the blessed Apostle Peter, for your 
love of the Catholic faith, wc have received so great con- 
fidence that truth and peace will be defended by you. . ."t 

Now, mark how the forger transformed this in the other 
copy: — "In conncils celebrated formerly and from the 
beginning, we have received such confidence from the 
blessed Peter, chief of the Apostles, that we have authority 
for defending the truth by our peace *'J 

Observe that In the genuine letter the Pope, derives his 
confidence from the emperor, and it is tho emperor who 
defends the truth. This was a most comii.oii and usual 
way for the early Popes to write to the emperors, of which we 
have many instances in their genuine letters ; but this 
would not serve the forger; so he altered it to say, that the 
Pope derived his authority from Peter, the prince of Apos- 
tles, and that the Pope was the defender of tho truth. 

It is worth observing that this forged passage, beginning 
" olira ct ab initio," was a favourite one with the forgers. 
We meet it in several of the forged decretal epistles ; and 
wc have now good reason to suspect it when we meet it 
in Popes' epistles, which have hiiherto passed for pure and 
uncorrupted. 

But it is not only Popes' epistles that have been thus 
cooked. General councils have been treated in the same 
way. Cardinal Baronius and Binius have put into the 
General Council of Chalcedon u whole act about Domnus, 
a deprived bishop, all of which is forged. This act is not 
found in tho original Greek copies ; and it provides 
for tho maintenance of this Domnus, whereas the 5th 
general council has actually put it on record that this 
Domnus was dead years before that Council of Chalcedon 
was held! Where did they get this act? They got it 
where plenty of such things have been got. " This act is 
written in an old Latin copy in the Vatican." Such old 
copies have been fitly called " true Gibeoniies, who come 
to impose on us with mouldy bread and tattered shoes. ' 

In like manner have the canons of the great Council of 
Nice, which all true Christians reverence, been forged and 
corrupted at Rome. This we may return to some other 
time. 

Wc have said enough to put our readers on their guard, 
about authorities produced in favour of Rome from these 
ancient writings. But nothing we can say in so short a 
compass can give any idea of the vast extent to which this 
system of corrupting and " cooking" the genuine writings 
of antiquity has been carried ; or of the necessity which 
yet cxisu for the learned directing their attention to this. 
Forged writings have, to a great extent, been detected ; 
though even hero something certainly remains to be done. 
But in detecting the forged passages which have been 
inserted into genuine writings, comparatively little has yet 
been done. This task, indeed, can never be perfectly per- 
formed ; but each additional step that can be made in it, 
puts us more upon our guard against being deceived by 
such wicked arts. 

Wc have ourselves spent much time and labour in this 
examination ; nnd we have reason to believe that we shall 
beable toshow, that all the passages in favour of the Pope's 
supremacy, whichare found in even those epistles of the early 
Popes, which yet pass for genuine, were cither put therein 
by the forgers, or stand in so great suspicion of having 
been so put there, that no reasonable man can put any con- 
fidencein them. What we have thus collected is too long for 
a journal like onrs ; but if these papers should come to be 
published in a separate form, the proof of what we now 
say may be given to the world. 

Again we call on our readers to remember the prophetic 
words of St. Clement in his genuine epistle, " Search into 

• Marginal note, p. 43. Labbe and Com, vol. iv. 

t LitiTij Clementiae vntraj. q U 4 8 duuum ad beati Petri Apoatoll 
sedem pro Catholic* tiilei amore miaislia, tantam Bduciam nimpsiinus 
defendwidae per vo» veritatis ct pacta. . . . Labbe and Co<s 
vol. iv., p. 38. 

t Olim et ib initio in concilils eelebratis tantam nos percipimns a 
beatiasimo Pttro Apostolorum principe nduciam, ut anctoritatcm 
habeamus. ad reritatem pro nostra pace defendendam. 
—Labbe and Coti, vol iv., p. 43. 



the Holy Scripture*, which are the true words of the Holy 
Ghost ; ye know that there is nothing wicked or forged 
written in them." 



THE VARIATIONS OF ROMANISM. 
It is a favourite boast of Roman Catholic controversial 
writers, that their Church is " one and unchangeable." 
and they are fond of contrasting the immutability of her 
doctrine with the variations which they say have taken 
place in the opinions of rival communions. It become*, 
then, an important question to ask, are there grounds for 
this boast ? Is it a fact that the Church of Rome has never, 
varied in her doctrines or teaching? 

In the first article of our last number, we took some 
pains to compare the doctrines of the Council of Trent 
with those taught by the Church of Rome in earlier time* ; 
and we there named several subjects with reference to 
which it can be proved that a marked change, has taken 
place in her teaching. We could easily add to the list 
there given, but we wish now to speak of the change that 
has taken place in Romish teaching since the Council of 
Trent ; and which is steadily going on in our own day, 
and before onr very eyes. Some of our Roman Catholic 
readers may be surprised at being told, not only that the 
doctrines of their Church have changed, but that they are 
still in process of changing ; and people in general find it 
hard to understand that a change has taken place in the 
opinions of any body, if they do not hear of any violent 
schism in it. But the case is just like that of a man whom 
we are in the habit of meeting every day ; his personal 
appearance seems the same one day as it did the day he- 
fore, and we take no notice of any alteration ; while yet, 
probably, another person, who should meet the same man 
after the absence of a few years, would at once be struck 
by a visible and marked change in his appearance. Now, 
we assert that, just in the same manner, tlierc has been a 
progressive change— silent and gradual, but steady— in the 
doctrinal teaching of the Church of Rome ; and that this 
change is going on now as steadily and as rapidly as ever. 
The Fathers of Trent taught and believed many things for 
which we can fi-id no w.irrnnt, either in Scripture or in the 
writings of the early Fathers ; but, then, again, there are 
many things taught and believed in the Church of Rome 
at present, for which there is just as little warrant in the 
Council of Trent. We are sure that any one who will 
take up any of the popular books of devotion in use 
among Roman Catholics, will find in them a number of 
statements of facts and doctrines for which it is just at 
hard to find any foundation in the teaching of the Council 
of Trent, as it is for the Tridentine doctois to find a foun- 
dation in Scripture for Me-i'r decrees. Nor is the change 
which has taken place confined to single doctrines merely — 
such as that of the immaculate conception of the Blessed 
Virgin ; a doctrine which the Council of Trent did not 
venture to assert, but which is now generally believed by 
Roman Catholics. There is a far more fundamental diffe- 
rence — one touching the very question of the rule of 
faith. Wc assert, and hnpe to prove to the satisfaction of 
our readers, that there is not a greater difference on the 
subject of the rule of faith between the teaching of the 
Church of England nnd that of the Council of Trent, 
than there is between that of the Council of Trent and of 
modern Roman Catholic divines. 

We have now lying beforo us tho third edition of a 
Roman Catholic book of devotion, called " All for Jesus, 
or the Easy Ways of Divine Love," by the Vcrv Rev. F. 
Fabcr, superior of the London Oratory. As* this Mr. 
Faber was originally a member of the Church of England, 
it may, perhaps, be imagined that he may not bo accu- 
rately acquainted with the doctrines of his new Church, 
and that tho sentiments he expresses may not be fully in 
accordance with her teaching. Wc think it well, then, to 
begin by telling our readers how our attention was drawn 
to the book ; and when we add, that it appears from the 
preface to this third edition that it has received the revision 
of one of the Roman Catholic bishops, no doubt can 
remain that it is in accordance with the belief of a large 
number, if not of the majority, of Roman Catholics of 
the present day. 

It was in preparing another article for our present num- 
ber, that we had occasion (see page 67) to refer to the 
Tablet, of last 17th December ; and, in glancing through 
its columns, we chanced to meet with an article containing 
bitter complaints of the silence observed by Protestant* 
with regard to Roman Catholic books of theology. 

"The Oratorians write books of the most splendid 
genius, and commanding power; books, for instance, like 
Father Fabcr's ' All for Jesus,' of which two large editions 
were exhausted in one month ; but not a hint is whis- 
pered of it in the Anglican journals. They dare not review 
it; dare not even allude to it. They do what they can; 
and try to ignore what all the world is telling about. 
A feeble sneer at omtorian devotions, in the Guardian, or 
English Churchman, is all the opposition they venture to 
make ; because to say more would excite curiosity and be 
dangerous." 

On reading the above, it struck us, that we had been a* 
guilty ns the Times, or the Guardian, or the English 
Churchman, in omitting to give our readers any account 
of the work of Father Faber, here alluded to ; but the 
cause of our silence was certainly not want of courage to 
review the book, but (shall we confess it?) sheer ignorance 



